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TO THE QUESTION OF THE WAYS
OF INTERPRETATION OF ISLAMIC REALIAS

The article is devoted to the problem of identifying the features of
the interpretation of realias in religious discourse by the material of the
sermons of English-speaking Islamic theologians. This article discusses
such concepts as «Islamic discoursey, «interpretation of Islamic realiasy,
«translation transformations». Possessing significant cultural and
pragmatic potential, realias still cause a number of difficulties both in terms
of extralinguistic interpretation and in terms of translation adaptation.
Sermons cannot be imagined without Islamic realias, they accumulate a
significant amount of nationally significant information, reflect the history,
religious beliefs and culture of the people to which they belong. As a
result, there is a great need to study issues related to the interpretation and
translation of Islamic realias in the English language discourse. A corpus
of Islamic realias has been formed for further translation analysis. In the
practical part, the collected material has been correlated with the existing
principles of realia division, and the identified nominations denoting
realias have been classified according to the thematic principle, and are
also arranged in lexico-semantic fields. In the translation aspect, the ways
of transferring Islamic realias into Russian are considered and described.

Keywords: interpretation of Islamic realia, religious discourse, Islamic
realia, subject classification, translation transformation.
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Introduction

The article is devoted to the analysis of special features in the interpretation
of'the realias of Islamic discourse in the sermons of Muslim scholars into English.

The relevance of the topic of the article consists in the insufficient knowledge
of the specifics of interpretation of the realias of religious discourse from English
into Russian, as well as in the high interest in Islam on part of both Russian-
speaking and English-speaking recipients, as evidenced by the huge number of
both Islamic news channels on video hosting sites and Internet pages containing a
variety of material explaining the basics of Islamic creeds, as well as the number
of their subscribers and guests.

The authors aim to identify the features of interpreting the realias of Islamic
discourse in the speech of English-speaking Islamic preachers into Russian.

The object of the study is the interpretation of the realias of Islamic discourse
from English into Russian.

The subject of the study was the methods of interpreting the realias of Islamic
discourse into Russian in the sermons of English-speaking Islamic scholars.

Materials and methods

The research material comprises more than 200 examples of Islamic realias
in English and their Russian interpreted realias, obtained by the continuous
sampling method from the translated texts of Russian subtitles presenting speech
of Russian-speaking interpreters (from videos found mostly through YouTube
channel). The continuous sampling method was applied to the selection of words-
realias from the sermons of English-speaking Islamic theologians, such as Zakir
Naik, Mufti Menk, etc.

After the formation of the corpus of Islamic realities in the process of their
thematic distribution, we applied the method of classifications, identifying more
than 25 thematic groups, the number of which will be replenished and expanded
in further research.

Comparative analysis of translations of realias made by different interpreters
helped to identify the main ways of transferring Islamic vocabulary found in the
English religious discourse into Russian.

Results and discussion

Despite the fact that «in modern Linguistics, the concept of discourse is one
of the most commonly used», it «still does not have a clear definition» [1].

As part of our research, we support the point of view of A. Kibrik and P.
Parshin on the term «discourse», who describe it, as well as the derivational
and often replacing term «discursive practices» as a way of speaking. The term
«discourse» in this sense has a definition, which or whose discourse, because
researchers are not interested in discourse in general, but in its specific varieties,
set by a wide set of parameters ...» [2].
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Religious discourse is an integral part of the concept of the language of
religion. The language of religion is focused on solving one of the basic problems of
religious discourse — the search for means for an adequate expression of the system
of references. Religious discourse, in particular, is focused on the description
and interpretation of the provisions of the religious worldview, including its
characteristic values, norms, ideas, myths [3].

Discourse plays an extremely important role in the translation process,
influencing translation decisions and determining the specifics of translation.
Religious discourse is unique, just as religious communication is unique, because
these concepts have their own goals, referents and spheres of manifestation.

The specificity of the translation of religious discourse lies in the importance
of preserving the original meaning of each reality and conveying the idea of the
entire text. The translator needs to have background knowledge about the described
religious trend, take into account the stylistic characteristics of religious texts and
the peculiarities of the lexical composition of the translated works [4].

Religious discourse refers to an institutional type of discourse, which is
understood as «a specialized cliched kind of communication between people.»
A distinctive feature of religious discourse is that «among its participants is God,
to whom prayers, psalms, shrifts in a number of confessions are addressed.»

The problem of the «inexpressibility» of religious experiences is solved with
the help of the language of religious discourse, the dogmatic aspect of which is
manifested in the widespread use of «conservativey» language strategies, such as the
use of outdated vocabulary, specific religious terminology, quoting sacred text [5].

One of the main components of a religious text is the presence of a special
vocabulary known as the realias of religious discourse. The realia is a part of the
source text, so its translation in the target text is necessary to create an adequate
translation. The question is not whether it is possible to translate realia, but how
exactly to translate it.

From the standpoint of the approach dictated by the anthropological paradigm,
it seems possible for researchers to more comprehensively consider the issue of
translating realias, which is associated with a number of heterogeneous elements,
namely: the linguistic and cultural aspect of translation, the culture of the translator
himself, taking into account the background erudition of the recipient of the
translation [4].

The problem of translating realias, being one of the most difficult tasks facing
a translator, attracted the attention of many linguists and translation theorists. The
works of V. S. Vinogradov, A. A. Reformatsky, A. D. Schweitzer, S. I. Vlakhov,
S. P. Florin, and other foreign researchers are devoted to ways of realias translations.

Translation techniques and solutions for recreating national-cultural
phraseology and idiomatics into the Kazakh language are thoroughly
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considered in the well-known monograph by Omirzak Aitbayev «Audarmadagy
phraseologiyalyk kubylys» (Almaty, 1975). Translation of national realias,
difficulties of their translation from the Kazakh language were highlighted in the
study by I. K. Yerbulatova (Yerbulatova 2017), and the peculiarities of Russian
and English interpretations of the realias of Kazakh culture were considered by
A. A. Zhayynbayeva (Zhayynbayeva 2015).

The studies of the last two decades have firmly established an integrated
approach to the characteristics of realias, their definition and functioning [6]. Any
language contains a significant number of realias characterized by lexical and
phonetic form, as well as morphological features. Realias are a specific vocabulary
that serves as a means of expressing national color. Being culturally determined
elements of the language system, as well as carriers of extralinguistic information,
realias attract the attention of scholars from various fields of scientific knowledge
(language theory, translation studies, linguoculturology, etc.). The realia itself
and the word that is used to designate it are concepts of various kinds. In order to
avoid confusion, many linguists separate «realias-objects» and «realias-words»
(Gak, 1998; Vlakhov, Florin, 1980; Fedorov, 2002). «Realia-subject» includes a
very broad meaning and does not refer to «linguistic realia». The means of the
linguistic appearance of the «realia-object» is the «realia-wordy», which is a sign
of the language [7].

Such a specific vocabulary requires classification, which gives, firstly, the
opportunity to characterize this specific vocabulary; secondly, it contributes to
a more correct solution of issues related to the translation of realias from one
language to another.

The discourse, we are considering, having a religious orientation, contains
many words reflecting the reality of Muslim life. Such realias require a special
approach in the process of interpretion into a foreign language.

Note that in the framework of this work we are dealing with «external realiasy,
i.e. with realias that are alien to both English and Russian languages, which are
considered as arabisms.

As part of the consideration of the concept of «realiay, we also studied
the main existing classifications of realities. The most complete of them are the
classifications proposed by S. Vlakhov, S. Florin, and V. Vinogradov. In our
study, we tried to present the collected corpus of Islamic realias in the form of a
classification based on the thematic principle of division. The thematic groups of
the subject classification, in turn, act as elements of the lexico-semantic system.

The Islamic realias selected by the material of the sermons, in accordance with
their semantic feature, are combined into lexico-semantic fields (hereinafter LSF),
which in their turn are divided into thematic groups proposed by us on the basis of
the classification of Islamic realias suggested by N. A. Nerovnaya (her grouping
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was carried out based on the classification of V. S. Vinogradov). We emphasize
that the development of the most complete classification of realias requires a
separate study and is not the purpose of this work. This method was chosen for
the convenience of representing the translation analysis of Islamic realias.

The problems of interpreting the realias of religious discourse are based on
the absence of full equivalents in the target language due to cultural differences
in language systems and the need to convey both the semantic meaning of reality
and connotation.

Each realia should be transferred to another language using the most
acceptable method of translation, including transliteration and transcription, calque,
descriptive translation, selection of a functional analogue, hypo-hyperonymic
translation, metonymic and metaphorical translation [4].

The translator needs to know about translation «precedents» — common,
typical solutions when translating. V. N. Komissarov wrote that the possession
of techniques and stereotypes allows you to quickly find the right translation in a
limited time. Such techniques include translation transformations (TT).

There is no single classification of TT, linguists use different approaches
in their works. In our research, we rely on the popular and more complete
classification of V. N. Komissarov. He distinguishes the following groups and
types of TT:

— lexical transformations: transcription, transliteration, calque, lexico-
semantic substitutions (concretization, generalization, modulation);

— grammatical ones: literal translation/syntactic assimilation, grammatical
substitutions and sentence division;

— complex/lexico-grammatical transformations: explication/descriptive
translation, antonymic translation and compensation/integral transformation [8].

Within the framework of the first lexico-semantic field we analyzed the realias
of the LSF «Islamic holidays».

For example, Eid Al-Adha (Eid al-Adha) is the feast of sacrifice, which
marks the end of fasting in the month of Ramadan. Along with transcription and
transliteration, the translator can replace the name with the more well-known for
a Russian-speaking person name of holiday Kypoan-oaiipam or Kypban-aiim.

The next name is Eid-ul-Fitr, which means celebration in honor of the end
of fasting in the month of Ramadan. The name of the holiday, as well as in the
case of Eid al-Adha, varies from 10 arb-@ump to Vpaza-6atipam, nevertheless,
the interpreter most often uses transcription / transliteration translation methods,
thus preserving the original name of Eid-ul-Fitr.

The following LSF «Religious exclamationsy is also worth of attention. It
has been established that the main translation method of religious exclamations
is transcription/ transliteration, disclosing meanings is rare. The lexical unit «Ma
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sha Allahy acts here as a religious exclamation. Translators prefer to interpret its
meaning as Crasa Amnaxy/ Cnasa boey!. This method is successful because it
allows you to compensate for the contextual loss of meaning. Interpreters limited
themselves in this case to transcription/transliteration of «Ma wa Anrax», following
the rules of translation of a religious text.

Allah-u-akbar, as Annaxy Axbap/ Annax Benuk, the translator discloses the
meaning of the religious exclamation with the help of calque and thus preserves
the emotional component of the utterance, while using transcription/transliteration
translation methods.

Interpretation in the speech of English-speaking theologians of such
religious exclamations, praising Allah, SubhanAllah, AlhamduliLlah, which differ
in emotionality and sublimity of content, as CybxanAnnax/ Ilpeuucm Annax,
Anoxamoynusliax/ Xeara Annaxy, is also a transcription / transliteration method
combined with calque.

When interpreting the exclamation Subhanahu wa Ta’ala, interpreters,
alongside with the transcription and transliteration methods of Subhanahu wa
Ta’ala, also prefer to use the translation correspondence familiar to the Russian-
speaking audience practicing Islam, Cesm On u Benux!. We find the same thing
in the case of the translation of the following religious expressions: Bismillah ir-
Rahman ir-Rahim/ Bucmu/lnsxu Paxmanu Paxum!, 6o ums Annaxa Munocmusozo
u Munoceponoeo, RadhiAllahu anhuy / Padvia-JInaxy anxy / [{a 6yoem dosonen
um Annax!.It goes without saying, interpreters are knowledgeable in Arabic, know
Sharia, adhere to the beliefs of followers of the Sunnah and the Muslim community,
respectively, follow the rules of translation of Islamic texts.

The religious exclamation /n sha Allah/ Uu wa Annax is used as a sign of
humility before the will of the Lord («if it pleases Allah»). Having determined the
semantic meaning of religious exclamations, we conclude that they carry a bright
expressive coloring, and as a result of their absence in translation, the emotional
effect of the utterance is not fully verbalized.

From a translation point of view the «Names of Surahs and verses of the
Quran» are very remarkable. The lexical units a/ Fatiha, al Ikhlas, al Kursi are
translated into Russian with the prefix «azs». The translator expands the names
by adding the word «cypa» or «asm» and uses further the well-established
transcriptions in the Russian language aio-@amuxa, anv-Uxsic, aro-Kypcu. 1t is
worth noting that, unlike written translation, there is no descriptive method, since
the translator needs to observe the mode of interpretation, and the translator also
understands that the speech is addressed to an audience that knows the basics of
Islam, at least to those who are interested in obtaining Islamic knowledge, which
means that they are ready to independently find a translation of these surahs from
Arabic in case they do not know their meaning .
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The translator adheres to the same tactics when translating lexical units that
are part of the groups «Elements of prayer» and «Names of prayers» related
to the lexico-semantic field «Prayer». For example, such units as rakaat and
taraweeh, which present a certain difficulty for interpretation and translation in the
written form of translation, require, in addition to transcription and transliteration,
a translation commentary, for example, «Pakaam - 5mo yukza ciogecuvix popmyn u
NOKNIOH08 Npu cogepuieruy namazay, « Tapasux - scenamenvHwlll HAMA3, KOMOPbL
cogepuiaemces 6 mecay Pamaoan nocne obazamenvuou nounou monumsnt.» The
interpreter understands that his translation is intended for an audience familiar
with Islamic practice, and accordingly translates, using only the transcription/
transliteration method, as paxaam, mapasux, does not explain the meaning of the
realias by a descriptive method.

The interpretation of the realia «dua» is noteworthy, when, along with the
variant of transcription /transliteration “dua”, the translator uses the generalization
monvba. And when translating prayer, in addition to the most direct equivalent of
monumea, the interpreter uses a concretization technique, pronouncing the word
Hamas.

It should be noted that the greatest translation problem is represented by units
of other lexico-semantic fields, which include «Names of Allah» and «Religious
personalities».

In the sermons we meet first of all the following nominations: Allah, Lord,
God. The analysis revealed that the given nominations are transmitted to the
Russian language in various ways: transcription / transliteration, concretization,
generalization.

Thus, in the translation of the theonym Allah, two translation models are
used: transcription / transliteration (Allah - Annax) and generalization (Allah
- T'ocnone), the latter happens very rarely, as interpreters are aware of the strict
Islamic rule, while translating the name of Allah, it is preferable to preserve and
use the theonym «Allahy.

When translating such realias as the names of Allah, 4/-Ghafur - Ano-I'agyp
/powarowguii , Ar-Raheem - Ap-Paxum/Munoceponviii , Ar-Rahman - Ap-Paxman
/Munocmueviii, Al-Wadud - Ano-Baoyo//Tiobswuil, Al-Alim - Ano-Anum /3uarowuii
interpreters try to preserve the original units using transcription/transliteration,
since they are associated with Allah, denote attributes of the Lord, but there are
cases when interpreters used translation equivalents to explain the name, which
we refer to the descriptive method of translation.

Interpreters use two ways to convey the name of Prophet Muhammad
(S.A.S.): Muhammad - Moxammao u Myxammao. Russian does indeed has different
pronunciation variants of the proper name Moxammeo, Myxammed, Myxamman,
but the most correct in the Russian interpretation is the variant Myxammazn. In
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connection with the above written, we note that in the process of translation, it is
necessary to observe the principle of uniformity throughout the text, i.e. multiplicity
in the interpretation of one and the same realia should be avoided.

The names of other prophets Adam - Adam, Ibrahim — Hopaxum, Salih -
Canux, Ayyub — A6, Musa - Myca, Yusuf - FOcyg, Yaqub — Axy6, etc. They are
also interpreted with the help of transcription / transliteration, which makes it
possible to emphasize the belonging of the reality to the Islamic culture and to
follow the principle of translation observed when translating religious sources.

Here we adhere to V. Vinogradov’s opinion who correctly noted that the
recommendations for the onomastics translation do not detract from purely
creative translation problems. They only oblige the translator to accumulate a
certain amount of knowledge and develop the necessary professional skills [9].

It also confirms R. Leppihalme’s conclusion, that English borrows and
adopts foreign elements quite freely, they can either be acclimatized (kindergarten)
or remain foreign (mhunga, an African plant). Direct transfer (the term implies
transcription / transliteration) is often used with personal and place names in the
absence of an available conventionalised TL translation [10].

In the last lexico-semantic field «Other religious names», the names of
mosques, religious cities and religious movements were considered. It should be
noted that the transfer of the remaining LU included in this group has already been
fixed in the Russian language, therefore it does not cause any special difficulties.
Among them, for example, the Islamist movements Sunni - cynnumeor and Shi’a
- wuumet; the holy city of Muslims Mecca - Mexka, etc.

Conclusions

Thus, based on the above written, it can be concluded when interpreting
religious names from English into Russian, primarily, such methods as transcription
/ transliteration, calque are used, less often the examples of generalization,
concretization take place, as for semantic transformations (deployment of
meaning, descriptive translation, etc.) they happen very rarely. As you can see,
the set of transformations is limited in comparison with written translation, since
interpretation implies maximum efficiency and does not allow for long thoughts
and selection of expressive means. Also, the predominant use of transcription
and calque can be explained by the peculiarities of the translation of religious
discourse, when it is forbidden to distort the meaning, it is necessary to reproduce
the original units by means of the target language quite understandable for native
speakers of this language.

We also see that interpreters resort to using combined translation methods,
which include a symbiosis of lexical transformations, such as transcription /
transliteration with infrequent use of descriptive translation, this is due to the fact
that interpreters are limited by time frames and understand that their translation
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is addressed to recipients practicing Islam, and therefore familiar with such
basic concepts and expressions in Arabic. Interpreters are very careful with
words and expressions containing theonym Allah, preferring in such cases to
adhere to transcription method of translation rather than calque or other lexical
transformations.

To a certain extent, the analysis confirmed the regularity revealed by
M. A. Nerovnaya in the study of the peculiarities of the translation of religious
vocabulary, that for the successful transfer of religious names, it is necessary to
focus on a combined method that contributes to achieving maximum proximity
to the source text.

Indeed, the process of translating Islamic realities related to nationally
oriented vocabulary is complex and multidimensional. When choosing translation
methods, it is necessary to take into account such factors as «the definition of the
author’s task, the linguistic environment of the lexical unit nominating reality, as
well as its meaning and functional load in a certain context» [11].
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4AObLIal XaH aTbIHIAFbI
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NCIAM/JBIK PEAJIUAHBI AYIAPY
TOCUIJAEPI TYPAJIbI CYPAK

Maxkana azvlmusin mindec uciam OiH MAMAHOAPLIHGIY Ya2bl30apbl
He2i3iHOe OTHU OUCKYPCMAzbl peanuiioi ayoapy epekuelikmepin aHblKmay
Mmocernecine apuanzat. bByn makanaoa «uciamowbl OUCKYPC», «UCTAMObIK
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peanuiliepdi ayoapyy, «ayoapma mpanc@opmayusiiapsly CusKmol
yablmoap Kapacmuipuliean. Eneyni mooenu dicone npazmamukansik oeyeme
ue 601a OMbIPLIN, Peanuanap IKCMPAIUHSBUCIUKATILIK UHIMEPRPemayiisl
mypeabicblHaH 0a, aydapmaza Oetimoery mypeblcblHaH 0a Oipkamap
KUbIHOBIKMAp myavizyod. Yazvi30apovl uciamobli aKUKAmcvl3 eaecmenty
MYMKIH emec, onapoa yimmbvlK MAHbI3bl 6ap aumapiblKmai Kejaemoi
aKnapam HCUHAKmauaobl, 63i HCAMamvlH XAIbIKINMbLY MAPUXbIH, OTHU CEHIMI
MeH MooeHuemin kopcemeoi. OCblHblH HOMUNCECIHOE A2bLIUbIH MITTHOe2l
QUCKYpCma Uciam aKukammapbin mycinoipy men ayoapyaa KamvlChibl
Mocenenepli 3epmmeyoiy Kaxcemminiei 30p.

Ayodapma manoaysin opi Kapail Hcypeizy Yuii UCiam peaiutliepiniy
Kopnycol Kypuliowsl. [Ipakxmukaneix 6onimoe dcunanrzan mamepuai
peanuiiiepdi 661y0il KOIOAHbICMA2bl NPUHYUNMEPIMEH CATbICIbIDLLIbIN,
011apObIH apaKamulHACHL Oen2iieHOl, COHbLMEH KAmap azblIublH MiliHOe2l
UCTAMObIK, peanuiiiepoi JicoHe 0apObly OPblC MINIHOe2l COUKeCmiKmepiH
Oindipemin aHvlKmaiean HOMUHAYUSIAD MEMAMUKATbIK RPUHYUN OOUbIHUIA
bonineen. Ayoapma acnekmicinoe uciam peaiuiiepiniy MazblHALAPbIH
opbic miniHe 6epy Hcon0apsl KApacmulpblibii, CURATMALZAH.

Kinmmi ce3dep: ucramovix peanuiiiepin ayoapy, OiHu OUCKYPC,
ucaiamovly pearuil, peaiuiiepoiy NoHOIK dHcikmenryi, ayoapma
mpanchopmayuscei.

K. E. Opoabaesa’, A. Il XKymawesa’®, I’ C. Opoacar’, K. K. Kapumosa’
12 TopalirbIPOB YHUBEPCHUTET,

Pecniyonmuka Kazaxcram, r. [TaBnonap;

3JToky3 DIITONTb YHUBEPCHUTET,

Typuwust, U3mup;

*Ka3axckuii yHHBEPCUTET

MEXIYHApPOIHBIX OTHOILICHUH

Y MHPOBBIX SI3BIKOB UMEHN AObLIal XaHa

Pecnyonuka Kaszaxcran, . AnMaresl.

IIpunsaro k uzganuro 30.11.23.

K BOITPOCY O CITIOCOBAX IEPEBOJA UCJIAMCKHUX PEAJIUI

Cmamus nocesujena npobieme 6bisigICHUSL 0COOEHHOCMEL Nepesood
peanuii 8 penuesuo3HOM OUCKYpCe Ha Mamepuaie nPponoeeoell AHNI0A3bIYHbIX
ucnamcKkux 6020¢10606. B 0anHoll cmamue paccmMompervl makue NOHsImus,
KAK «UCTAMCKULL OUCKYPC», «NePedo0 UCTAMCKUX PEauily, «NepesooyecKue
mpanchopmayuuy. Obaadas 3HAUUMENbHBIM KYIbMYPOL0SULECKUM
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U npacmMamuyecKum NnOmMeHyualom, peaiuu 6ce eue 6bl3bledom
PAO CROACHOCMEN KAK C MOYKU 3PEHUs. IKCMPATUHLEUCMUYECKOU
unmepnpemayuu, MmaxK U ¢ MOYKU 3PEHUsL NepeoOYeCcKol adanmayuu.
Ilponosedu He6o3modcHO npeocmagums 0e3 UCIAMCKUX pedanuil, OHU
AKKYMYIUPYIOM 3HAYUMELbHOE KOAUYEeCE0 HAYUOHANbHO-3HAYUMOU
UHGhOpMAYUU, OMPAdICATOM UCOPUIO, PETUSUOZHBLE BEPOBANUSL U KVILITYPY
Hapooa, Kk Komopotl npunadnedcam. B pezyremame sosnuxaem ozpommnas
HEOOX0OUMOCMb 8 UCCICO0BAHUU BONPOCOE, CA3AHHBIX C MPAKMOBKOU U
nepeso0oM UCTAMCKUX Peanull 8 AH2L0A3bIYHOM OUCKYPCe.

Cohopmuposan Kopnyc uciamckux peaiutl 0Jisi 0aibHeluuLe2o
nepesooueckoeo ananusa. B npaxmuyeckorl uacmu coOpanubiil Mamepua
COOMMECEH C CYUeCMBVIOWUMU NPUHYUNAMU O€TIeHUsl PEaUll, U BbIAGTICHHbIE
HOMUHAYUU, 0603HAYArOUUe UCTAMCKIUE Peanull Ha AH2IUICKOM S3bIKe U UX
COOMBEMCMBUSL HA PYCCKOM, PACHPEOeieHbl RO MEMATNUYECKOMY NPUHYUNY.
B nepesooueckom acnexme paccmompennl i OnuUcanvl cnocoowl nepeoayu
3HAYEHUL UCTAMCKUX Peanuti Had PYCCKULl A3bIK.

Knrouesvie cnosa: nepesod uciamckux peanuu, peaueuosusitl OUCKYpC,
ucramckas peanius, npeomMemuds Kiaccugukayus, nepesooyeckast
mparcgopmayusi.
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